Chapter 10
It is not a condition for an ally of Allah that he be free of (protected from) mistakes and errors. Just the opposite, it is quite possible that some knowledge of the Shari'a may be hidden from him, just as it is possible for him to become confused about some issues in Islam such that he imagines certain things to be part of what Allah has ordered us to do or part of what He has forbidden, when it is in fact not so. It is also possible for him to believe that some miraculous occurrences are the karamaat which Allah grants to His allies when in fact they are from shaitaan, but their true nature has been disguised to him because of some decrease in his rank, such that he fails to recognize them as being from shaitaan. Nonetheless, he may not necessarily, because of this, leave the ranks of the allies (awliyaa') of Allah, since Allah has overlooked and forgiven for this Ummah error, acts of forgetting, and things done under compulsion. Allah said:
آمَنَ الرَّسُولُ بِمَا أُنْزِلَ إِلَيْهِ مِنْ رَبِّهِ وَالْمُؤْمِنُونَ كُلٌّ آمَنَ بِاللَّهِ وَمَلَائِكَتِهِ وَكُتُبِهِ وَرُسُلِهِ لَا نُفَرِّقُ بَيْنَ أَحَدٍ مِنْ رُسُلِهِ وَقَالُوا سَمِعْنَا وَأَطَعْنَا غُفْرَانَكَ رَبَّنَا وَإِلَيْكَ الْمَصِيرُ (285) لَا يُكَلِّفُ اللَّهُ نَفْسًا إِلَّا وُسْعَهَا لَهَا مَا كَسَبَتْ وَعَلَيْهَا مَا اكْتَسَبَتْ رَبَّنَا لَا تُؤَاخِذْنَا إِنْ نَسِينَا أَوْ أَخْطَأْنَا رَبَّنَا وَلَا تَحْمِلْ عَلَيْنَا إِصْرًا كَمَا حَمَلْتَهُ عَلَى الَّذِينَ مِنْ قَبْلِنَا رَبَّنَا وَلَا تُحَمِّلْنَا مَا لَا طَاقَةَ لَنَا بِهِ وَاعْفُ عَنَّا وَاغْفِرْ لَنَا وَارْحَمْنَا أَنْتَ مَوْلَانَا فَانْصُرْنَا عَلَى الْقَوْمِ الْكَافِرِينَ (286)
[The Prophet has believed in that which was sent to him from his Lord as have the believers. All of them believe in Allah, His angels, His books, and His messengers. We do not differentiate between any one of His messengers, and they say: "We hear, and we obey. Your forgiveness, our Lord, to You is the end of all things. * Allah does not emburden any soul except with that which is within his ability. To it is (the good of) what it earned, and upon it is (the bad of) what it earned. Our Lord, do not hold us responsible if we forget, or make a mistake. Our Lord, and do not put on us burdens as were placed on those who came before us. Our Lord, and do not put on us that over which we have no power. And overlook for us (our sins), and forgive us, and have mercy on us, You are our Guardian and Protector, so give us victory over the people who reject faith.] Qur'an 2/285-286

It has been narrated in sahih hadith that Allah has answered this prayer saying, "I have done so." In the collection of Muslim on the authority of Ibn Abbas:
عَنْ أَبِي هُرَيْرَةَ قَالَ لَمَّا نَزَلَتْ عَلَى رَسُولِ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ {لِلَّهِ مَا فِي السَّمَوَاتِ وَمَا فِي الْأَرْضِ وَإِنْ تُبْدُوا مَا فِي أَنْفُسِكُمْ أَوْ تُخْفُوهُ يُحَاسِبْكُمْ بِهِ اللَّهُ فَيَغْفِرُ لِمَنْ يَشَاءُ وَيُعَذِّبُ مَنْ يَشَاءُ وَاللَّهُ عَلَى كُلِّ شَيْءٍ قَدِيرٌ} قَالَ فَاشْتَدَّ ذَلِكَ عَلَى أَصْحَابِ رَسُولِ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ فَأَتَوْا رَسُولَ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ ثُمَّ بَرَكُوا عَلَى الرُّكَبِ فَقَالُوا أَيْ رَسُولَ اللَّهِ كُلِّفْنَا مِنْ الْأَعْمَالِ مَا نُطِيقُ الصَّلَاةَ وَالصِّيَامَ وَالْجِهَادَ وَالصَّدَقَةَ وَقَدْ أُنْزِلَتْ عَلَيْكَ هَذِهِ الْآيَةُ وَلَا نُطِيقُهَا قَالَ رَسُولُ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ ((أَتُرِيدُونَ أَنْ تَقُولُوا كَمَا قَالَ أَهْلُ الْكِتَابَيْنِ مِنْ قَبْلِكُمْ سَمِعْنَا وَعَصَيْنَا بَلْ قُولُوا سَمِعْنَا وَأَطَعْنَا غُفْرَانَكَ رَبَّنَا وَإِلَيْكَ الْمَصِيرُ)) قَالُوا سَمِعْنَا وَأَطَعْنَا غُفْرَانَكَ رَبَّنَا وَإِلَيْكَ الْمَصِيرُ فَلَمَّا اقْتَرَأَهَا الْقَوْمُ ذَلَّتْ بِهَا أَلْسِنَتُهُمْ فَأَنْزَلَ اللَّهُ فِي إِثْرِهَا {آمَنَ الرَّسُولُ بِمَا أُنْزِلَ إِلَيْهِ مِنْ رَبِّهِ وَالْمُؤْمِنُونَ كُلٌّ آمَنَ بِاللَّهِ وَمَلَائِكَتِهِ وَكُتُبِهِ وَرُسُلِهِ لَا نُفَرِّقُ بَيْنَ أَحَدٍ مِنْ رُسُلِهِ وَقَالُوا سَمِعْنَا وَأَطَعْنَا غُفْرَانَكَ رَبَّنَا وَإِلَيْكَ الْمَصِيرُ} فَلَمَّا فَعَلُوا ذَلِكَ نَسَخَهَا اللَّهُ تَعَالَى فَأَنْزَلَ اللَّهُ عَزَّ وَجَلَّ {لَا يُكَلِّفُ اللَّهُ نَفْسًا إِلَّا وُسْعَهَا لَهَا مَا كَسَبَتْ وَعَلَيْهَا مَا اكْتَسَبَتْ رَبَّنَا لَا تُؤَاخِذْنَا إِنْ نَسِينَا أَوْ أَخْطَأْنَا} قَالَ نَعَمْ {رَبَّنَا وَلَا تَحْمِلْ عَلَيْنَا إِصْرًا كَمَا حَمَلْتَهُ عَلَى الَّذِينَ مِنْ قَبْلِنَا} قَالَ نَعَمْ {رَبَّنَا وَلَا تُحَمِّلْنَا مَا لَا طَاقَةَ لَنَا بِهِ} قَالَ نَعَمْ {وَاعْفُ عَنَّا وَاغْفِرْ لَنَا وَارْحَمْنَا أَنْتَ مَوْلَانَا فَانْصُرْنَا عَلَى الْقَوْمِ الْكَافِرِينَ} قَالَ نَعَمْ
When this verse was sent down: [If you reveal that which is within your selves, or hide it, Allah will take you to account for it. He forgives whomever He wishes, and punishes whomever He wishes, and Allah is entirely capable of all things.] 2/284, something entered the hearts of the companions which was more severe than anything they had experienced previous to it. Then, the Prophet (sas) said to them: Say we hear and we obey, and we have surrendered. At that point, Allah put faith into their hearts. Then, Allah sent down the words: [Allah does not emburden any soul except with that which is within its ability. To it is (the good of) what it earned, and upon it is (the bad of) what it earned. Our Lord, do not hold us responsible if we forget, or make a mistake.] And Allah said: I have done so. [Our Lord, and do not put on us burdens as were placed on those who came before us.] Allah said: I have done so. [Our Lord, and do not put on us that over which we have no power. And overlook for us (our sins), and forgive us, and have mercy on us, You are our Guardian and Protector, so give us victory over the people who reject faith.] Allah said: I have done so.

Allah said about this in another verse:
ادْعُوهُمْ لِآبَائِهِمْ هُوَ أَقْسَطُ عِنْدَ اللَّهِ فَإِنْ لَمْ تَعْلَمُوا آبَاءَهُمْ فَإِخْوَانُكُمْ فِي الدِّينِ وَمَوَالِيكُمْ وَلَيْسَ عَلَيْكُمْ جُنَاحٌ فِيمَا أَخْطَأْتُمْ بِهِ وَلَكِنْ مَا تَعَمَّدَتْ قُلُوبُكُمْ وَكَانَ اللَّهُ غَفُورًا رَحِيمًا (5)
[There is no burden upon you for that in which you were mistaken, rather for that which you have done with the full determination of your hearts.] Qur'an 33/5

In Muslim and Bukhari, Abu Huraira and Amr ibn Al-'aas both narrate that the Prophet (sas) said:
عَنْ عَمْرِو بْنِ الْعَاصِ أَنَّهُ سَمِعَ رَسُولَ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ يَقُولُ ((إِذَا حَكَمَ الْحَاكِمُ فَاجْتَهَدَ ثُمَّ أَصَابَ فَلَهُ أَجْرَانِ وَإِذَا حَكَمَ فَاجْتَهَدَ ثُمَّ أَخْطَأَ فَلَهُ أَجْرٌ)) البخاري
"When a ruler exerts himself to arrive at the correct ruling, and is correct, he gets two rewards and when he exerts himself but is mistaken, he gets one reward."

Note that no sin was ascribed to the one who makes jurisprudential effort (ijtihaad) and makes a mistake, rather his is a reward for his efforts, and his mistake is forgiven. On the other hand, the one who makes such an effort and arrives at the correct ruling is deserving of two rewards, and is thus the better of the two. Since it is possible for any ally of Allah to make a mistake, it can never be obligatory upon the people to believe in everything any one of them says, except in the case of one of them who is a prophet. Moreover, it is not allowed for any ally of Allah to place his trust in the inspirations which come into his heart unless it is in complete accordance with the Shari'a. Nor may he place his trust in anything which he feels to be intuition, inspiration, signs, or being addressed with the truth, rather, it is obligatory upon him to measure all of that up to the criterion of that which the Prophet Muhammad (sas) brought. If it is in agreement therewith he can accept it, but if it is in disagreement, he must reject it, and if he cannot be sure whether it is in accordance with the Prophet's message or at variance with it, he must refrain from believing it or applying it.

People, with regard to this issue go in three directions: two extremes and a middle path. Some of them, when they believe that a person is an ally of Allah (some say: "saint"), accept and agree with him in all that which this ally believes to be his heart addressing him from his Lord. They accept whatever this person does. Others, when they see any such person do anything or say anything which is not in accordance with the Shari'a, reject any possibility of this person being an ally of Allah, even though he may have exerted his honest effort to know the truth and simply been mistaken. The best of affairs is the middle way. And that in this case is that a Muslim does not believe that anyone is protected against ever making a mistake, and does not believe that someone who exerts their honest effort and is mistaken is a sinner. Thus, no one is followed in everything they say (except the Prophet), and no one is to be judged a disbeliever or corrupt if he has made an honest effort to know the true ruling of the law.

All that is upon the people is to follow that with which Allah sent His Prophet (sas). As for one who disagreed with the opinions of some of the scholars of fiqh, and agreed with others, no one has any right to insist on their following the other opinion nor to say about them: They are going against the Shari'a.

The Prophet said (Muslim and Bukhari):
عَنْ عَائِشَةَ عَنْ النَّبِيِّ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ أَنَّهُ كَانَ يَقُولُ ))قَدْ كَانَ يَكُونُ فِي الْأُمَمِ قَبْلَكُمْ مُحَدَّثُونَ فَإِنْ يَكُنْ فِي أُمَّتِي مِنْهُمْ أَحَدٌ فَإِنَّ عُمَرَ بْنَ الْخَطَّابِ مِنْهُمْ(( مسلم
"In the previous nations there were individuals who were addressed (with the truth). If there are such people in my nation, Umar is one of them."

And, in two other hadith found in At-Tirmidhi which are hassan (good) in strength of the chain of narration, the Prophet said:
عَنْ عُقْبَةَ بْنِ عَامِرٍ قَالَ قَالَ رَسُولُ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ ((لَوْ كَانَ بَعْدِي نَبِيٌّ لَكَانَ عُمَرَ بْنَ الْخَطَّابِ)) الترمذي - حسن

"If there was to be a Prophet after me, it would be Umar."
"Verily Allah has put the truth on the tongue of Umar and in his heart."

Ali ibn Abi Talib used to say:
عَنْ وَهْبٍ السُّوَائِيِّ قَالَ خَطَبَنَا عَلِيٌّ رَضِيَ اللَّهُ عَنْهُ فَقَالَ "مَنْ خَيْرُ هَذِهِ الْأُمَّةِ بَعْدَ نَبِيِّهَا" فَقُلْتُ "أَنْتَ يَا أَمِيرَ الْمُؤْمِنِينَ" قَالَ "لَا خَيْرُ هَذِهِ الْأُمَّةِ بَعْدَ نَبِيِّهَا أَبُو بَكْرٍ ثُمَّ عُمَرُ رَضِيَ اللَّهُ عَنْهُ وَمَا نُبْعِدُ أَنَّ السَّكِينَةَ تَنْطِقُ عَلَى لِسَانِ عُمَرَ رَضِيَ اللَّهُ عَنْهُ" مسند أحمد
"We used not to view as completely improbable that As-sakeena might speak on the tongue of Umar."

This has been authenticated as the statement of Ali via the narration of Ashsha'bi. Ibn Umar (i.e. Abdallah the son of Umar) used to say: 
"Whenever my father would say about something: I believe it is so and so, it would turn out to be just as he said."

Qais ibn Taariq said: "We used to say that an angel spoke on the tongue of Umar."  (Sahih chain)
Umar himself used to say: "Come close to the mouths of those obedient to Allah, and listen to that which they say for, verily, truthful things appear to them."

These "truthful things" which Umar has informed us appear to those obedient to Allah are things which Allah shows to them. Thus, it is established that the allies of Allah may receive inspirations or intuitions. The best of these in the entire Muslim nation after Abu Bakr is Umar ibn Al-Khattab, may Allah be pleased with them. The best of this nation after its Prophet (sas) is Abu Bakr and then Umar.

As we have mentioned previously, it has been established in the sahih hadith, that Umar is a muhaddath (i.e. one addressed) of this nation. For any other muhaddath, or receiver of inspirations and intuitions which we assume to exist in this nation, Umar is better than him. And yet, Umar always did that which was obligatory upon him: to measure anything that occurred to him against that with which the Prophet (sas) was sent. Sometimes they would be in agreement, and this would be evidence of the high rank of Umar and his piety. In this way, the Qur'an was revealed ratifying the opinion of Umar which he had expressed before it revelation on several occasions. Other times, what occurred to Umar would be at variance with the message of Muhammad (sas), and Umar would retract his original position as soon as he realized this, as in his retracting his opinion at the treaty of Hudaibiya when at first he was determined that the Muslims should engage the Associationists in battle. This was after a consultation between Umar and the Prophet (sas). This hadith is well known, and is found in the collection of Bukhari and others.

The Prophet (sas) set out to make 'umrah (minor pilgrimage) in the sixth year of the migration along with fourteen hundred Muslims. These were are the Muslims who took the oath under the tree. The Prophet had made a treaty with the associationists, after discussions with them, in which it was stipulated that he should turn back to Madinah in that year and come for 'Umrah in the following year. There were various other conditions which seemed to be unfair to the Muslims. This was extremely difficult for many of the Muslims, and Allah and His Prophet knew best the great benefits in that treaty. Umar was one of those who strongly disliked this treaty such that he said to the Prophet: "O, messenger of Allah, are we not on the way of truth, and our enemy is in falsehood?" The Prophet answered: "Of course." Then, Umar said: "Are not our dead in paradise, and their dead are in the fire?" The Prophet said: "Of course." Umar said: "So why, then, do we give in to humiliation in our Din?" The Prophet said to him: "I am the Messenger of Allah, and He is my helper, and I am not disobeying Him." Umar went on to say: "Didn't you used to inform us that we would come to the Ka'aba and circle around it?" The Prophet said: "Yes, but did I say that you would come to it this year?" Umar said no, and then the Prophet said: "Verily, you will come to it, and circle around it."

Thereupon, Umar went to Abu Bakr and said to him the same things that he had said to the Prophet. Abu Bakr answered him with the same answers which the Prophet had given Umar, though he had not heard of the conversation between them. Abu Bakr was therefore superior in his harmony with Allah and His Prophet than Umar. Umar subsequently retracted his position and said about this incident: "For that incident I did many works" (i.e. seeking the forgiveness of Allah.)

In a similar fashion, when the Prophet (sas) died, Umar denied his death at first. Then, when Abu Bakr told him that he had indeed died, he retracted his first statement.

Also in the battles against those who withheld their zakat, during the caliphate of Abu Bakr. Umar said to him: 

"How can you fight the people when the Prophet said: "I have been ordered to fight the people until they testify that there is no deity other than Allah and that I am the messenger of Allah. When they do that, their lives and their property are protected except for the rights of Islam." Abu Bakr said to him: "By Allah, if they were to withhold a single binding rope which they used to pay to the Prophet, I would fight them for their refusal to pay." Umar said: "By Allah it was nothing other than that I saw that Allah had inspired in his heart fighting them, and I knew that it was the truth."

This and other examples like them show the higher rank of Abu Bakr over Umar, even though, as we have seen, Umar was muhaddath, one who is addressed with the truth. This is because Abu Bakr was As-Siddique (i.e. ever-truthful, ever-believing), and one who is siddique takes from the Prophet, the protected from falling into error everything which he says and does. On the other hand, one who is muhaddath takes things from his own heart or intuitions, and these are not protected from falling into error, and so he needs always to measure them against that which has been brought by the Prophet, the protected from falling into error.

Thus, Umar used to consult with the companions, may Allah be pleased with them, and to discuss with them, seeking their counsel in various affairs. Furthermore, they used to disagree with him on some things, and so they would present their arguments from the Qur'an and the Sunnah, and Umar would present his arguments from the Qur'an and the Sunnah. Umar accepted from them this disagreement and discussion, and never said to them: "I am muhaddath, I receive inspirations and visions, and so you should accept that which I say and not oppose me therein." So anyone who claims that he is an ally of Allah, or his companions claim for him, that he is "enlightened", or receives inspirations such that it is obligatory to follow him and accept from him all that he says, and not to oppose or question him and to defer to his opinion without regard for the texts of the Qur'an and the Sunnah; such people he, and they are in gross error, and these are the people who are farthest astray. Umar ibn Al-Khattab was better than any such people, and he was the Prince of the Believers and the khaleefa, and yet the Muslims used to disagree with him and measure anything that he said or that any of them said against the standards of the Qur'an and the Sunnah. The early scholars of Islam have unanimously agreed that the opinions of any man can be accepted and can be rejected (i.e. are open to question) except for the statements of the Prophet (sas).
